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harsh realities on them. They live v01celess-y with a tinge of hope that liberation will
come to their rescue as a result of their perseverance and determination.Polygamy has existed in
all over the African continent as it represents an aspect of their culture and religion. These typlzs
of marriages have been more present in African countries like no other countries 1(r11 tthe wotrh 4
One of the reasons why this has happened is because these societies have managed 0 [fee -
children are a form of wealth and this way a family with more chllSren is considere ;c;) le mo
powerful. According to Connie M. Anderson, author of the article “The I}’]ei?tezce 001 oaﬁ}}:nlysz
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Ramatoulaye is z}ga'inst her husband’s deed, she obeys the norms of culture — where the women
are always submissive. She says to Aissatou,

“Iam one of those who can realize themselves fully
and bloom only when thf:y form. part of a couple. Even though I understand your stand, even
though I respect the choice of liberated women, I have never conceived of happiness outside
marriage” (Ba 58).

Most of the women accept the norms of the society for its sake than their own purpose.
Aissatou takes the decision to leave her husband and his family when he decides to take a second
wife. When Ramatoulaye learns this she adviced Aissatou to compromise with him and warns

her that she is trying to burn the tree that bears the fruits. This becomes a reason for Ramatoulaye
to accept Modou’s second marriage. Th

doesn’t give her the opportunity to:
rejecting the Islamic rule. He doés
Ramatoulaye decides to.
fact that she was no
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ough she is ready to accompany her co-wife, Modou
si imply dumps his first wife thereby
d.explain his decision. Although

Bineto irst daughter,
suffers in the forceful decision
of marriage s.the one who suffers more than
Ramatoulaye. E to start her life all alone even
at this age. Ram ince she grew up and studied with
Daba, her first da iy t 2 lamb

u was just a lamb slaughtered

on the altar of afflu states that:

Men are the {gawwam} [protectors and maintainers] of women, because Allah has given
the one more [strength] than the other, and because they support them from their means.
Therefore the righteous women are {qanitat} [submissive], and guard in the husband's
absence what Allah would have them guard. As to those women on whose part ye fear
{nushuz} [discord, hostility, dissonance], admonish them first, then refuse to share their
beds, and finally {adriboo} [0 beat' or 'to forsake, to avoid, to leave'] them; but when
they {ataa:} [obedient] to you, then seek not against them means of annoyance: For Allah
is Most High, great‘a above you all. (Bogaert 1) e

S

If ever there has been a controversial verse in the Holy Qur'an, it certainly is verse
4:34. Opponents of Islam use this verse to label this religion as unfriendly to women.
Throughout the Holy Qur'an, Allah emphasizes that men and women are equal for Him. Allah
will judge them in exactly the same way. But the words like ganitat and adriboo in the verse
were interpreted differently to showcase women as menial and submissive to men in Islam. The
word ganitat used exclusively in the sense of ‘submissive, obedient to Allah’ and not ‘submissive
to husband’. This verse is about pious women who, just like pious men, are obedient to Allah. A
wife / husband, who are obedient to God, must live up to her / his marital duties.

Further the verse instructs a husband whose wife causes problems in their marr.iage to
first talk to her about it, and then leave the marital bed, then adriboo his wife. The Arabic word
used here adriboo has several dozens of meanings, such as: fo beat’, but also.: to forsak?, to
avoid, to leave'. This context actually meant that when a wife causes a problem in the marriage,
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and takes full responsi.bility of herself and her children. This decision is very courageous and
actually rare in a society where polygamy constitutes the rule and not the exception. Even
Ramatoulaye was very much aware of this betrayal that must not to be forgotten or forgiven but
she accepts it. Coulis observes: “Aissatou has known the same betrayal as her friend. And yet,
she unlike Ramatoulaye who chose to stay and remain a co-wife, refuses to accept the situation

and leaves. She will not accept the othering by her husband or his attempt at colonizing her and
their children” (31).

Ramatoulaye’s decision to stay as Modou’s wife comes from her beliefs in the sanctity of
the institution of marriage. She is very much aware that men become unfaithful to their wives for
the sake of “variety’. As she firmly believes a woman needs a man in order to maintain balance
in the society, she forgets, forgive S th Is of the flesh’. Ramatoulaye’s and
Aissatou’s different answers to, polygam i women’s issues. While
Aissatou regards polygam i it:as a burden that society
imposes on her with whic ndle this divergence of

On one hand, those who practice polygamy underscore the place of education and
cultural or religious influence in it. After the death of his brother Modou, Tamir seeks the hand
of Ramatoulaye in marriage. Though Islam permits Tamsir to marry four, Ramatoulaye rejects
his offer on the ground that he already has three wives. Islam set forth some economic conditions
for marrying more than one woman. It is limited with the human capability — it includes being
just in food, clothes, housing, interest and treatment. However the Quran denotes that it is very
difficult: ... if you fear that you will not deal justly with (certain women)..., then marry those
that please you of [other] women, two or three or four. But if you fear that you will not be just,
then [marry only] one or those your right hand possesse i re suitable that you may not
incline [to injustice]” (An-Nisa 4:3) . S

G

In Islam, polygamy is not an essential rule but a permission that can be used when
extraordinary conditions are present. Its primary intention is to maintain the family. In Islam, it is
necessary for a man who wants to marry one woman or more to be able to meet the eating,
drinking, clothing and housing expenses of her or them. To help Tamsir out with his financial
obligation, one of his wives dyes, another sell fruits, the third untiringly turns the handle of her
sewing machines. His income cannot meet their needs with those of their numerous children.
Because Ramatoulaye is educated in both Western and Koranic ways, she was able to tell Tamsir
to his face this grim reality of his proposal to her.|

Ba’s women find succour in the power of education in shattering the barriers to bonding.
The liberating influence of Western education has therefore given the talented woman a voice
with which to speak out on behalf of her less talented and privileged sex. Ba fortifies her women
with unlimited rebellious language as weaponry along with the wisdom of education. This is why
Tamsir’s exploitative declaration to Ramatoulaye regarding their marriage, was met with such a
convoluted encounter and ‘come down let’s fight’ language. According to Ramatoulaye,
marriage means an act of faith and of love; the total surrender of oneself to the person one has
chosen, and who has chosen you. This made her to bursts out to Tamsir when he offered her the
marriage proposal soon after her husband’s death. Ramatoulaye, full of rage decides that it is
time to break the silence of thirty years of harassment, violence and sarcastic contemptuousness.
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